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 Abstract: 

   It becomes clear after accepting the reformation and revival of Mir Sayyid Ali 

Hamadani in present era that there is only way to come out from the 

downwardness and decline of Ummah (society) towards the righteous path by 

understanding his teachings and thoughts, by spreading his mission and by obeying 

in order to start the journey of success. This is the main point of “Need and 

importance of the Shah-i-Hamadan’s thought in present era”. The need of 

reformation teachings and as many as work has been done or being done about 

Shah-i-Hamadan in present era is praise worthy. But in present era it is the main 

aspect to spread and propagate these teachings and to attract the hearts and minds 

of people towards it, which cannot be ignored. It is the virtue and attribute of Shah-

i-Hamadan who make the wake up infirmity affected society once again. 
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1. Introduction: 

    Saiyid Ali Hamadani, popularly Known in Kashmir as “Shah-i-Hamadan”; 

“Amir-i-Kabir”; and “Bani-Musalmani (in Kashmir)” was born at Hamadan on 12 

Rajab, 714/22 October, 1314.
i
 He was a member of the family of the Alawi 

Saiyids
ii
 of that town, claiming descent from Ali the fourth Caliph.

iii
 The fact 

cannot be ignored that in present era it is the main aspect to spread and propagate 

the teachings of Shah-i-Hamadan and to attract the hearts and minds of people 

towards it. When we talk about the need and importance of Shah-i-Hamadan’s in 

present era, then it is impossible to come out from the downwardness and decline 

of Ummah (society) towards straight upright without understanding his teachings 

and thoughts, without spreading his mission and obeying. Lot of work has been 

done this area about Shah-i-Hamadan which is praiseworthy. But we need to 

propagate and make his teachings common day by day. The serious issues we are 

facing today can easily be addressed and solved if we have eye on his age when he 

united the society of Kashmir on monotheism. That society which was of  Non-

Muslim majority. His whole life and career which was actually according to the 

Prophet Muhammad‟s (PBUH) model, when applied in present era, its need and 

importance is clearly shown. 

 

2. Religious Thought: 

   There is no doubt, however, that Islam in Kashmir received great impetus 

because of Saiyid Ali and his followers. Saiyid Ali, accompanied by his 

disciples, travelled widely in the valley. He left his deputies at a number of 

places, which were great Hindu centers of those days, such as Pampore, 

Awantipora and Bijbihara. The followers of Saiyid Ali established Khanqahs 



and the network of branches which gradually emerged became important 

centers of preaching and proselytisation. 

  In a letter addressed to Sultan Alau‟d-Din, Saiyid Ali says “a just and able ruler is 

one who directs the people to the right path” and “leaves no stone unturned to 

implement the Shari’a…so that the rule of (divine) law is firmly established and 

the darkness of cruelty and innovation in religion do not spread on the borders of 

the Shari’a.”
iv
  Yet in another letter the Saiyid reminds a ruler that if he is eager to 

appoint a collector (to collect taxes) for every village, he should also think it 

necessary to appoint someone who can teach the people about Islam and Iman and 

restrain them from ignorance and innovations.
v
 This assertion of Saiyid Ali is 

absolutely in consonance with the repeated Quranic injunctions about the rulers 

who are exhorted to command mar’uf(good) and forbid munkir(evil). 

  Dissatisfied with the Sultan‟s response to his teachings, Saiyid Ali decided to 

leave Kashmir. The author of Baharistan-i-Shahi, supported by three other 

authorities,
vi
 says: “When Sultan Qutbu‟d-Din did not glorify (raunaq) Islam and 

implement the Shari’a as Saiyid Ali wished, he, therefore, decide not to stay any 

more in this country and left via Baramulla, with the intention of performing the 

pilgrimage. 

  Saiyid Ali Hamadani was a prolific writer. According to three of his biographers, 

he was the author of 170 works. But none of them, except Wahhab who lists 

sixteen of his treatises,
vii

 gives their titles. 

 

3. Sufi Thoughts: 

   Saiyid Ali was both an Aalim (scholastic thinker) and a Sufi. As an Aalim he 

addressed the amma’-i-Khalq(common people) and expects them to obey the 

laws prescribed by the Ash’arite system of Sunni theology. As a Sufi he gives 

an inner and esoteric interpretation of the teachings of Islam which have 



relevance only for the seekers after Truth, the arbab-i-qalub (lit. men of heart), 

and sidiqan (truthful ones).
viii

 

 

4. Political Thought: 

    Saiyid Ali was not concerned with justifying any Sultanate. His approach to the 

subject was independent and that of an „aalim concerned with the responsibilities 

of enforcing the lawful (amr-i-maruf) and prohibiting the unlawful (nahi-munkar). 

Both in the Risala-i-Maktubat and Zakhiratu’l-Muluk, he raises a just ruler to the 

position of the deputy or vicegerent of God.
ix
 God in the perfection of His wisdom, 

Saiyid Ali writes, made it imperative that there should be among the people a just 

and perfectly righteous ruler, who would direct the activities of the progeny of 

Adam into right channels and strive to execute the decrees of Shari’a strictly.
x
 

  Like other Muslim scholars,
xi
 who set themselves the task of purifying the 

Muslim community and the state administration from the accretions, Saiyid Ali 

believes that the implementation of the religious law depends upon the 

government. The strengthening of Islam and of faith and the annihilation of those 

who have deviated from the right path and are responsible for adding innovations 

to it, he says, depends upon the Sultans (rulers) and their officers.
xii

 Thus force and 

authority should not be spared in the enforcement of religious law.
xiii

 

    In the Zakhiratu’l-Muluk, he quotes anecdote after anecdote of the Prophets 

and the pious Caliphs full of morals for Sultans and their high officers. Cruel 

rulers are warned that they will be subjected to very severe punishments and 

incessant torture in the after-life for having betrayed the trust which God reposed 

in them. Again rulers are reminded that on the day of  judgement ordinary people 

would be questioned about their prayer, while the first question that would be put 

to them would be about their justice and bounty.
xiv

 



    No ruler, however, Saiyid Ali says, can discharge his duty without fulfilling 

the following ten rules:
xv

 

1. When a case is brought to him, he should place himself in the position of 

the subject and whatever he does not like to be done for himself, he should 

not order for others.
xvi

 

2. He should consider the act of satisfying the needs of the Muslims as the 

worthiest of all devotions. 

3. In matters of food and dress he should follow the tradition of the pious 

Caliphs and should not get used to eating delicious food and putting on 

elaborate garments. 

4. He should be polite and should not be unnecessarily harsh. He should not be 

vexed with lengthy discussions and should not feel annoyed in talking to the 

poor and weak. 

5. He should not hesitate to implement the religious law. Under every rule half 

of the people remain unhappy with their rulers, because two contradictory 

interests cannot be reconciled. As it is not possible for just ruler to please 

everybody, he should sacrifice his personal interests and should not care for 

the dissatisfaction of the people and should give only such orders as are 

necessary to please God. 

6. Danger to his rule should not make him indolent towards his religious 

duties. H should understand firmly, that only kingship which establishes the 

Divine rule is the source of good name and felicity. If a ruler does not pay 

attention to this fact he is consigned to eternal punishment. 

Many rulers, Saiyid Ali points out, become power drunk and began to 

indulge in the worldly pleasures, thereby ruining both their life and their 

faith. A ruler should not therefore make his rule a source of his eternal 

punishment and should do justice. 



7. Although nowadays the pious and „aalims are rare, he should always try to 

seek the company of godly „aalims and should avoid the company of those 

„aalims and Sufis who are nothing but imposters and ignorant. For the sake 

of worldly gains they praise and bless every tyrant and are responsible for 

the destruction of faith. 

8. He should not frighten his subjects through ostentatious display of pride and 

arrogance, but should win the hearts of the submissive and weak through 

justice, benevolence and kindness. 

9. He should make always enquiries about the activities of his officers and 

should not appoint cruel officers. If any of them commits acts of dishonesty 

or shows cruelty, he should be given exemplary punishment, so that others 

may take warning. 

10.  Sagacity and discernment are qualities indispensable to rulers, enabling 

them to penetrate into reality of every case presented before them. They are 

not guided by what is prima facie correct, but discover the truth of every 

case and decide it in accordance with the Shari’a.  

      Thus a ruler, according to Saiyid Ali, is not merely to serve his own 

satisfaction. He is warned of the next world and of the punishment to be awarded 

for acting contrary to the will of God. He is called to obedience and devotion to 

God. At the same time it is impressed upon him that every right action of his is an 

act of worship and will be rewarded. 

 

5.  Multi-dimensional Personality: 

 He was multidimensional personality and brought substantial reforms in the 

lives of ordinary Kashmir, getting rid of practices like Sati and black magic. He 

made Islamic teaching known to the people of Kashmir, improved their belief, 

made efforts for building of their character and laid down a full proof system 



for propagation of Islam. His impact on all sections of Kashmir society was 

particularly due to integrity of his personal life. He himself made his living cap 

making and encouraged others to do the same.
xvii

 The skills and crafts brought 

to Kashmir by Saiyid gave rise to an industry which is world famous even now 

as the name of Kashmiri Shawl.
xviii

 

 

Conclusion: 

 Thus it is quite explicit and transparent from the forgone discussion about the 

saintly and virtuous activities and works of Amir Kabir Mir Saiyid Ali Hamadani 

R.A, that he played a decisive and determined role in recasting and reshaping the 

culture and society of Kashmir into a more refined and pure pattern. His message 

rid and relieved the people of Kashmir from the vulgar social and cultural elements 

and patterns and inculcated in Kashmir society setup. The life infusing and 

immortalizing virtue and values which even today is easily desirable in the socio- 

cultural canvas of Kashmiri life. His influence continues to be felt more than years 

after his death. Also, given the all-pervasive social evils of present day society. 

The dire need of an hour is to revisit first and then take recovers his teachings and 

message. So that menace would be addressed, dealt and done away with. His 

teachings and writing were a great source of inspiration not only to his disciples 

but also to the subsequent generations. Therefore, it is quite clear that how is the 

need and importance of his thoughts in present era, because he is multi-

dimensional personality. 
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